For the last sixty years, the study of the Asclepius cult has been dominated by one book, *Asclepius*, by Emma J Edelstein and Ludwig Edelstein. First published in 1945, it collected into a single volume all the literary testimony from Antiquity, and a selection of the epigraphic evidence, mainly the cure inscriptions from Epidaurus, Rome, Lebena and elsewhere. These texts were edited to sound philological standards, and translated into accurate English. A second, much smaller, volume, written by Ludwig Edelstein himself, contained the Edelsteins\' conclusions about the growth and development of the cult. A paperback edition in 1998, with a foreword by Gary Ferngren, added some new bibliographical information, but kept the general outlines of the original work. Although some of the Edelsteins\' theses have been rightly challenged, for example, the notion that the cult arose from the heroization of a doctor, most scholars have continued to repeat their conclusions, and, in particular, to rely for their own work on the material so patiently assembled by the Edelsteins. It is, indeed, a classic work, and not entirely superseded by these two hefty German volumes.

Although a few reviewers pointed out some major flaws, their comments were usually disregarded by subsequent scholars. In particular, as the Edelsteins themselves admitted, their collection of evidence deliberately excluded most inscriptions, and all coins, artefacts, and archaeological evidence. For that one had to seek out Eduard Thraemer\'s old article in Pauly--Wissowa (1896, s.v. Asklepios), and the even older book by F R Walton (1894), and few made the effort. Alessandra Semeria in 1986 provided a census of Asclepieia in southern Greece, but this represented only a beginning, and a far from accurate one at that. The volumes of the *Lexicon Iconographicum Mythologiae Classicae* from 1984 onwards published wonderful photographs and discussions of the iconography of Asclepius and his family, but few medical historians made use of them. But, above all, the progress of archaeology, and discoveries made around the Classical world, from Maryport in Cumbria to the Upper Nile, have fundamentally altered the picture offered by the Edelsteins.

Jürgen Riethmüller is a classical archaeologist with an interest in iconography, and his two massive volumes offer a totally new starting point. Of greatest value is the list of sites and objects region by region that occupies volume 2. He lists evidence from 732 sites, mostly from Greece, Asia Minor and Italy, but with important outliers in Spain, North Africa and Egypt. Each site is given a substantial bibliography, with the more important discussions carefully marked. Even those unfamiliar with German can profit from these near exhaustive bibliographies, and these entries totally supersede the Edelsteins\' discussion of the spread of the cult. The volume also contains maps of cult sites, some plans, and photographs of some familiar and also less familiar sites, concentrating on the earliest datable ones.

Volume I contains a massive discussion of the archaeological and architectural development of several sites, principally Athens, Epidaurus, Lebena and Pergamum. For some of the smaller, but no less interesting ones, notably Trikka and Messene, one must refer to shorter expositions earlier in the volume. Riethmüller discusses a range of building types that made up the shrines of Asclepius, mainly erected outside the city, as well as the evidence for trees, sacred groves and sacred springs. Although he is happy to accept the importance of Epidaurus as a model for fourth and third century [bc]{.smallcaps} shrines, he is scrupulous about asserting direct derivation. Any doubts one might have of the value of coins and sculpture in establishing the existence of a cult site are removed by the demonstration of a considerable overlap between this type of evidence and that of inscriptions and literary testimony. There are three indexes, of sites, proper names, and topics, which facilitate consultation.

Riethmüller\'s conclusions, based on this enormous mass of data, challenge those of the Edelsteins in many ways. While acknowledging an origin for the cult in Thessaly, and probably Tricca, he argues that its spread in the Peloponnese and other Dorian regions before 500 involved some assimilation, or takeover, of existing local healing cults. Hence the strong local traditions of an Arcadian Asclepius, a Messenian Asclepius, and even an Epidaurian Asclepius. He rejects the story of Epidaurian links with the birth of Asclepius put forward by the local poet, Isyllus of Epidaurus, on whom see now the 2003 study by Antje Kolde. Asclepius is a latecomer, true, but he does not always push aside earlier cults. There is a boom in the foundation of temples after 420 [bc]{.smallcaps}, perhaps associated with Epidaurian (and Athenian?) propaganda, but the evidence for an earlier cult is more substantial than the Edelsteins supposed.

Riethmüller also argues strongly against them that Asclepius was not a heroization of the doctor. Rather the evidence points to a local hero-cult, perhaps linked to a chthonic deity, and one that, as it spread, assimilated itself to other local cults. Its popularity in Egypt and North Africa is convincingly shown to rest on parallels with local healing cults. Areas like Gaul, Britain and Germany, where Asclepius cult is relatively rare, also preserve many of their own local cults, for example, the Matres Sequanae, Sulis, Coventina, or Apollo Grannus. Recent archaeological discoveries at the Danube fort of Novae and at Chester also demonstrate the importance of the Roman army in spreading this Mediterranean cult to the outer limits of the Roman Empire.

Nevertheless, for all their many virtues, these volumes do not supersede those of the Edelsteins entirely. As the author himself admits, they are complementary, and for literary and for some epigraphic sources it will be easier to use *Asclepius.* But for almost everything else, and for their bibliographies, these volumes should now be the starting point for future research.

Where so much is offered, it would be foolish to complain that this or that item has been omitted from the bibliography, especially as in the last decade a whole generation of younger scholars has shown new ways of approaching healing cults that transcend the somewhat static picture given here. Much can be found in the journal *Kernos*, whose bibliographies show just how much of a hot topic this whole area has become. But one major source continues to escape notice. The fragments of Galen\'s *Commentary on the Hippocratic Oath* contain much important information on Asclepius and his family, and on the cult at Pergamum, but because they are preserved only in Arabic, albeit accompanied by an English translation, they have never been cited in modern studies of Asclepius cult. They may be found, edited by Franz Rosenthal, in the *Bulletin of the History of Medicine*, 1956, **30**: 52--87, and reprinted in Rosenthal\'s *Science and medicine in Islam*, Aldershot, Variorum, 1990.
